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SERMON LXXV. 
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THE PRAYER OF FAITH. 


Luxe, x1. 513. : 

Which of you shall have a friend, and shall go unto himat midnight 
@nd say unto him, Friend, lend me three loaves ; for a friend of mine iz 
», his journey is come to me and I have nothing to set before him: and he 
» from within shall answer and say, Trouble me not: the door is now shut, 


’ and my children are with me in bed ; I cannot rise and give thee. I say 


unto you, though he will not rise and give him because he is his friend, 
yet because of his importunity, he will rise and give him as many as he 
needeth, And I say unto you, ask and it shall be given you; seek and 
ye shall find ; knock and it shalt be opened unto you. For every one 


.. that asketh receiveth, and he that seeketh findeth, and to him that knocketh 


it shall be opened. If a son shall ask bread of any of you that is a 
father, will he give him a stone? or if he ask a fish, will he for a fiak 
give hima serpent ? or if he shall ask an egg, will he offer him a scorpion? 
If ye then, being evil, know how to give good gifts unto your children, how 
much more shall your heavenly Father give the Holy Spirit to them that 
ask him? 


Cunisr was praying in a certain place, and when he had ceased one of 
his disciples entreated him to teach them td pray ; upon which he gave 
them the form commonly called the Lord’s prayer, and then subjoined 
the words ofjgur text. The promise not only is direct and explicit, but 
is repeated no less than eight times, and is illustrated and confirmed in a 
variety Of ways. There is first the successful importunity of the bor- 
rower : then there are twice three direct assertions: “ Ask and it shall 
be given you ; seek and ye shall find ; knock andit shall be opened unto 
you. For every one that asketh receiveth, and he that seeketh findeth, and 
to him that knocketh it shall be opened.” Then follows the affecting 
appeal to the parental heart: “If a son shall ask bread of any of you 
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that is a father, will he give him a’stone ? or if he ask a fish, will he for 
a fish give him a serpent? orf he shall ask an egg, will he offer him 
2 scorpion?” The passage is thus subjected to the infallible annotation 
which is found i in the parent’s breast. I appeal.to every father before 
me. If your little son who is aftiful to you, and who has had nothing to 
eat for three days, should come and kneel down before you, and put up 
his little hands, and say, Will papa please to give me a piece of bread? 
would you give him a stone? Where is the Cain or Judas that would 
give him a stone? The meaning being thus settled beyond the possibi- 
lity of doubt, it is added with a Surprising emphasis, “ If ye then, being 
evil, know how to give good gifts,unto your children, How MUCH MORE 
shall your heavenly Father give the Holy Spirit to them that ask him.” 
There is no explaining it away. prise is unqualified and direct. 
It cannot be misunderstood ; it carmot deceive. It will be fulfilled as 
surevas there is a God in heaven. It never will fail ina single instance 
to the end of the world.. It is however consistent with some delay. 
Indeed the case of the borrower plainly implies that the blessing is to 
be drawn forth by importunity. Thus it wag in the case of Jacob ; 
thus it was in the case of the Canaanitish woman,“ 

What promises of temporal blessings may be made to prayer, I shall 
not at present inquire. 1 confine my view to the gift of the Holy Spirit, 
the only thing expressly named in the text. This gift may, in answer to 
our prayers, be bestowed on ourselves or others. But because the an- 
#wer is more obvious when it works a great revolution in the character 
of others, I shall confine .myself.to this case. There is nothing in the 

to*limit it to either ; and other texts sufficiently sustain the 
connexion between the prayer of faith and the conversion of sinners. 
‘I will yet for thi®-be inquired of by the house of Israel to do it for 
them,” “ This kind goeth not out but by prayer and fasting.”” “When 
' J). Waidd up Zion—he will segard the prayer of the destitute 
ise their prayer.” Give him no rest till he establish, till 
erusalem a praise in the earth.” “ As soon as Zion travailed 
t forth her children.’’ But without looking further, we see 
the trufli of the promise: as relates to an influence upon others, in every 
revival of religion. Wesee, at the commencement, a part of the church 
Frought to those peculiar feelings in prayer which indicate the approach- 
ing’ conversion of sinners,—which awaken confident expectations of 
such an event,—and which never were and never will be disappointed. 
There is the fact before your eyes. There is indeed sometimes an ex- 
citement which proves transient and unavailing ; but those whé ave had 
both sets of feelings, will tell you that it wants the most essential cha- 
racteristics of the prayer of faith. 

“To the humble mind it appears almost incredible that God should be 
influenced by the prayers of such wretched worms, until it discovers that 
it is the Holy Ghost which prays. Believers are called the temple of 
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the Holy Ghost, and he is repehdiinted as seated in that temple Bo pray- 
ing for them : and God, as be comes down to. examine the heart, is re- 
presented as hearing and understanding this‘intercession. ‘“ The Spirit’ 
also helpeth our infirmities ; for weknow not what we should pray for 
as we ought; but the Spirit itself maketh intercession for us with groans 
ings which cannot be uttered. And he that searcheth the hearts knoweth 
what is the mind of*the Spirit, because he maketh intercession for the 
saints according to the will of God.’’ No wonder that God hears prayer 
when it is the Holy Gliost that prays. _Wibat an awful place is the Chris- 
tian’s closet. The whole Trinity are aboug it every time he kneels. 
There is the Spirit praying to. the Father through the Sons : 

There are many prayers offered. up for the effusions ‘of the Spirit, 
even by Christians, which @ever @ppear to be answered. There are ’ 
many prayers i ich God probably sees some good, which cannot claim 
the abounding pfémise of the text. It becomes then a questionef in- 
finite importance, ‘What are the attributes of that prayer to which this 
gloriots promise is made ?. I confess with shame that I know very little 
about it; but as far as I am taught, they are the eight following. 

1, Earnest‘desire.,, Not the ordinary desire of Christians even when 
they long for a revival of religion; but a desire which almost breaks 
the heart ;—a desire which swallows up every other ;—which is more 
intense than any one can conceive who has not felt it. The man goes 
bowed down all the day long under sorrows too great for him to bear, ~ 
because men keep not God’s law,—because they are bound to that land 
of darkness from which there is no return. ‘He sees it utterly impossi- 
ble for him to enjoy life any more unless the Spirit be poured out from 
on high. Give-him the world, he is not-satisfied ; offer him a tlirone of 
glory, and it does not fill the aching void. Nothing in the uhiverse does 
he desire so much. Nothing else in the universe will satisfy him. . The 
mighty care hangs immoveably upon his heart. It goes with him from 
morning tillinoon,—frbm noon till night,—and cannot be 
for any other matter. It is the last to press upon him when emi 
sleep ; it is the*first'to meet him when he opens his eyes.” . ~~)" 

2; Submission. Every man has an individuation of existence hd of 
consciousness peculiar to himself, and of course possesses a personal 
interest which is his own and cannot be another’s. Every parent has a 
social interest which is his own and cannot be another’s. These the 
anxious individual and parent feel it an infinite privilege to bring to God. 
And they may bring them to God with throes unlimited but by submis- 
sion. ~Lét submission bound the reachings of their desires, and in all 







_ other respects they may give them full scope. 


But with all the anguish of his desire, the man of faith does not set 
up the’ interest of the dearest object against the interest of God, 
nor his own will-against the will of God. While his very soul goes out 
in pantings after the good in view, his supreme wish is that the Infinite 
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* 
Mind may reign oyer every event. It is farthest from his thoughts to 
dictate to God or to counsel God. He has no idea that God’ is loath 
and needs to be urged. He does not dream that he is more benevolent 
or compassionate towards a perishing world, than he who sent his only 
Son to die,—than he who has borne with them and called after them for 
so many years. Though his heart is ready to burst with desire, he would 
not for worlds take the decision out of the hands of infinite wisdom and 
love. : 

3. Dependance. Not a mere, though full, assent of the understanding 
that the power is all of God; net such a feeling of this truth as Chris- 
tians ordinarily possess; but such a sense as accompanies a soul- 
consuming desire when that truth is written with a sun-beam before the 
eye, and settles down into the heart as a gygat reality, and is rested upon 
as the last resort of an anguished mind enpenetenagees. Ant * 
sense as we may suppose, (if it is lawful to suppose, ) istian would 
feel if shut up in hell and looking up to God te remove the bolts and 
bars. It is a deep felt reality that no other agent in the universe can lift a 
pall or 2 napkin from the dead ; that all the preachers on earth are no more 
than the rod stretched out over the Red Sea, or the trumpets sounded 
before the walls of Jericho. The man goes forth with an eye lifted to 
beaven and fixed as marble, saying as he goes, “ My soul, wait thou 
enly,—-only —only,—upon God, for my expectation is from him.”” When 
he prays, (and he wants to pray all the time,) he casts himself helpless 
at the feet of God, resting every issue on his will, and summing up all 
his hopes in the language of the leper, “ Lord, if thou wilt thou canst.’’ 
As he goes from house to house where the heavenly influence begins to 
fall, he feels that he is only carrying a torch to hold to the tinder which 
God bas prepared. I knew a preacher who under such a sense scarcely 
looked at his audience during a whole service, and cared not whether 
they were asleep or awake, feeling that the question of a revival did not 
lie between him and them, but was to be settled in heaven: and glo- 
rious effects followed the exercises of that day. O it is sweet, atsucha 
moment, to lay the salvation of friends,—of a world,—over upon God, 
and.commit it to him without one dissenting feeling through ail the soul. 
4. An earnest and diligent use of means. With all this sense of depend- 
ance and nothingness, the man cannot sit still. it is no part of his 
impression or his creed, that to lie at the bottom of a hill and wish one’s 
self on the top will ¢avry him thither. He is as much engaged to get at 
the consciences of men-as though he could do every thing himself. Is 
he a pastor? he cannot rest till he has carried the message of God to 
every door and to every conscience. He goes again and again where 
his concentrated anxieties lead him, to see what has followed from his 
exhortations and prayers, and to watch every symptom of the moving 
bones. Jie will go through heat and cold, through rain and sleet, by 
day dud night, fol or frsting, and wil! preech, pray, and exhort, and visit 
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4 
from howile to house, till his strength fail. If the dearest friend would 
interpose 6 stop him by a ceremonious visit, that friend is unwelcome: 
Every thing is in the way that would hinder him in his work. He does 
it all because he believes that his great Master orders him to the work 
and assigns him every part. It is the sweetest luxury to feel that he is 
at work for Christ. 

5. Deep humility. He feels utterly unworthy of the least favor, 
utterly unworthy to be used as an instrument of grace to others,—infi- 
nitely unworthy fo stand where God is passing by. He abhors himself 
and repents in dust and ashes. He trembles lest his mountains of guilt 
should obstruct the way of the Most High. © the sense which he has of 
his backstidings! such @ Sense as perhaps never weighed him down 
before; a sense which he does not however wish to put off, but desires 
greatly to increase. His past ingratitude breaks his heart, and he longs 
to get down into the deepest dust,—lower and lower still,—and feels 
that he never can get low enough. He loves to repent. He feels it « 
luxury to grieve. -He covets the lowest place in the dust more than hée 
does the thrane of an archangel. Ishe ® parent? © how does hie feel 
when, taking an attitude to put forth all his sttength in agony for his 
children, he is forced to say with tears, “ Although my house be not 60 
with God.” In short, he is just preparéd, if God hears his prayers, to 
give him all the glory, with wonder, love, and gratitude. 

6. Faith. But what is faith? Faith is the belief of « divine toy 
timony. It is the belief of nothing which is hot found on the sacred 
page. It is not a belief therefore that George, wlio is sick, will live; 
or that William will be saved. It is not a belief that a revival of reli« 
gion will come at Boston in 1830 ; for neither Boston nor 1830 is found 
on the inspired page. It is not a belief that my prayer in particular 
will be answered: but it is an open view of that glorious truth, set 
forth on a field of light, “ How much more shall your heavenly Father 
give the Holy Spirit to them that ask him.” It is a great thing to wake 
up in the presence of God and find him in the midst of his family with 
all the father’s heart, and more ready to give the Holy Spirit to them that 


"ask him than parents are to give bread to their children. This is no ordi~ 


nary experience even in the Church of God. It introduces the Christian. 
himself into a new world, or into one which he has seldom seen. O what 
mercy and compassion are seen melting in the heart of God ; whatsincerity - 
and truth are stamped on the promise; what certainty and reality that 
God has said it. The man believes it as firmly as he believes his own 
existence. He would risk a million of souls on itstruth. He sees it as 
clearly as he sees the sun at noon-day. He is confident that if he dog» 
not succeed, it is because he does not offer the prayer of faith. And 
after he has heaved the strong desire and the throne with both 
his hands for weeks, and has arrived at the conelusion, “ If this ie not 
prayer, and im some measure the. prayer of Penuel, I never prayed ;”’ 
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* he comes to the ‘settled belief, “If all the objects of my solititude go 


———— 


et 


— ff 


down, I go down with them without regeneration.”’‘ So strong, is the 
impression lodged at his heart that the promise is true and that the 
prayer of faith will not be turned away. 

Faith in the promise is not a belief that my prayer in particular will 
be answered ; for my prayer is not named in the promise. The stipula- 
tion is, to give the blessing to me iF I offer the prayer of faith. | must. 
first be conscious that I do pray in faith, before | can have any evidence 
that I shall receive the blessing. ‘The expectation of receiving is a 
logical inference from the fact that I have prayed in faith ; an inference 
which is often instantaneous, and to a passing view seems incorporated 
with faith itself, Yet it is not faith but hope. Hope indeed involves 
faith, as it rests on the divine word ; but as that word is conditional, it 
rests too on the persuasion that | have fulfilled the condition. This is 
hope ; and it vught to be clearly distinguished from faith. For want 
of this distinction people adopta language which makes faith some- 
thing different from @ belief in a divine testimony. They say, I have 
faith to believe this thing and that.thing, neither of which is named in 
the divine word: a notion about faith which may lead to the wildest 
enthusiasm. 

In accordance with this notion is a theory of faith widely different 
from mine. It is, that we are to drop right down upon the confidence at 
first, that we’ shall have the things we are about to ask for. Then, 
either the promise is absolute, (viz. that we shall have the things 
whether we ask in faith or nob) 9 or faith rests on nothing and is pre- 
sumptuous. 

But though nothing but a divine declaration is the object of faith, 
other events may. be confidently expected, from a reliance on the promise 
made to the prayer of faith, and as an inference from the fact that such 
prayer has been offered. In‘this way one may arrive at a strong hope 
that God is about to revive his work, and perhaps that an individual ‘is 
to be saved. His hope8-of a revival may.be greatly strengthened, by 
witnessing a similar struggle in others. In these ways he may arise to 
“ the full assurance of hope.’’ Why should he not, as well as to the as- 
sured hope of cternal life, proyided the Holy Ghost, nordess than heaven, , 
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es on the operations of his ewn mind, 
itis. possible for us to put forth all the 
’ ayer _— we get to.our knees, or even 


is truth.’ And a persuasion that we shall ob- 
wup out of these reachings of faith, before 


we begin ss ah p And this inferred hope, (for the mind is con- 


scious-of these reachings, and makes the inference, when its movements 
are too rapid to be easily remembered and analyzed,) may have led to 
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the belief that the first actings of faith itself consisted in a confidént ex- 
pectation of the event. 

7. Perseverance. By this | do not mean a mere continuance in’ 
prayer, or a resolution to continue ; but a holding of God to his word, 
and a fixed determination to continue at his feet till the blessing comes. 
This ground could not be taken without faith ; for it is a venturing of 
every thing on the impossibility of his recalling his word ; it is & laying 
hold of unchangeable truth and refusing to let it go. _ When the anxious 
Christian discovers that the promise is as infallible as the truth of the 
eternal God, he sees that he may indeed take hold of it and draw the 
blessing down ;—that he may lawfully keep hold of it until the blessing 
comes. He at once grasps it with both his hands, and says, “ Here F 
plant myself dewn, and-on this spot 1 will reeéive the blessing or die. 
Call me a dog ; tread me down with thy feet ; but here I wil} lie till 
death or the blessing comes. I risk every thing on this foundation, and 
if this will not sustain me let all sink together. Thou hast committed 
thyself to°me by a promise which I know is eternal truth and eannot be 
recalled ; and I fix upon it a grasp which I will never relax. [ hold thee 
to thy word and will not let thee go.” 

So felt Jacob at Penuel ; so felt the Syrophenician woman. 

Sometimes when the Christian is forming these bold purposes, a so- 
lemn doubt starts up: ‘Is not this holding of God to his worda taking 
from him the right of sovereignty?” He starts at the suggestion, as 
though, while in the pursuit of all that he holds dear, a wall from heaven 
had dropped upon his path. He leaves every other subject to examine this. 
He throws both his eyes far into thé@egions of truth, and soon. the solu- 
tion meets his gaze: ‘¢ Had not. God given me a spirit to hold him fast, 
I should have been a clod. His soyeseignty, was exhausted in the deci- 
sion respecting that gift.” Whett a dam has*been suddenly thrown 
across a rapid stream, and the waters have-risen and beat against it, take 
the dam away and how impetuously will the torfent sweep. When this 
obstruction is removed, and the anxious.Christian sees the whole field 
open between him and God, and not a fence nor a bar if the way, O how 


’ does his impetuous spirit rush.. 


8. An absorbing regard for the glory of God, , A man has a right to 
bring a personal or social interest to God, with no other limit than, sub- 
mission. When I read the- accounts of.the.pu 
the lunatic, I see nothing on the faceo 
personal or social interest to God. or his Son, 
doubt submission. ' I see no evidence that t 
considering how God would be seen and he 
certainly were accepted. I dare not therefore say hat no pra 
swered which is not marked with this Sani ‘Yet It 
the signal success which stamps the broad of approbation onbe- 
lieving and persevering prayer, is not to be expected till we have got 
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beyond personal and social interests, to an all-absorbing desire for the 
glory of God. Here is an anxious parent whose prayers have long been 
marked with the first seven attributes, but not with the eighth. He has 
constantly brought the interest of his children to God with no other 
modification or limit than submission ; but he has brought it with an an- 
guish of spirit which has well nigh laid him upon a bed of sickness. In 
one of his long midnight agonies, while he is urging the entreaty that 
the heart of stone may thet night be turned to flesh, something says, 
“No; let them first be more deeply convinced of their sin and ruin, 
that they may know what they owe to our redeeming God and his dying 
Son ;—that they may see the distinctive glories of the God and Saviour 
of lost sinners.” Their personal interests, which have pressed like « 
mountain so long upon his heart, are swallowed up and lost, and the all- 
absorbing desire is, “ That eyes so dear may see the glory of our 
redeeming God and his dying Son ; and that souls so dear may show in 
their salvation the same glory to the universe.” He now sees, as he 
never saw before, what it is for God to be glorified, and he knows that 
be desires this object more than all others. The next moming his prayers 
are answered in a manner which he never will forget. 

I confess I know very little about this matter. I am ashamed that I 
know no more. But as far as I am instructed, these are the essential 
attributes of that “ effectual fervent prayer’ which “ availeth much.” 

My brethren, have you ever found upon yourselves all these marks of 
believing prayer? if you have, and have seen nothing follow, I give up 
the doctrine. But you must prove beyond the possibility of a doubt, 
that your feelings, both in kind and degree, came up to this standard. 
But if you never felt thus, do not deny the doctrine till you have made 
the experiment. 

My dear brethren, how much you might prevail to bless your houses 
and to bless the world if you would live in this believing frame all the 
time. You might see a revival of religion around you continually. 
This faith must become general in the Church before the world will be 
subdued to the empire of Christ. A miserable race are going down to 
death by nations for want of this spirit among the friends of God. 
There is great guilt inthis thing. There is cruel ingratitude to the Suf- 
ferer of Calvary, and to that kind Spirit who has done so much 
and offered so much to us. Is not the God of truth to be believed, 
he confirms his promise by an oath ; an oath sworn by himself ; “ that by 
two immutable things in’'Which it was impossible for God to lie, we might 
have a strong consolation”? Rise up, my dear brethren, to a higher 
confidence inGod. “ Ye have not received the spirit of bondage agnin 
to fear ; but ye have received the spirit of adoption, whereby we ery, 
‘Abba, Father.” Enlarge your desires. God takes it ill that you ask 
Wlile. He sys, “ Open thy mouth wide and I wifl fll it.” ‘He taker 
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it ill that you expect so little from him. “The Lord taketii'pleasure—in 
those that hope in his mercy.”” Q/if you could expect enough, and be- 
lieve enough, and ask enough, I know not what you might not obtain ; 
I know not what deliverances you might accomplish im the earth. The 
age is fast opening when the triumphs of prayer are’to be every where 
displayed as they never were before, to draw the creation up to God, 
and to perpetuate the union by the bond of eternal confidence. “ Who 
hath heard such a thing ? who hath seen such things? Shall the earth 
be made to bring forth in one day? or shall a nation be born at once ? 
For as soon as Zion travailed she brought forth her children.”” And when 
a nation shall be born in a day in answer to prayer, that strong language 
of a condescending God may be written on our banners, “ Concerning 
the work of my hands command ye me.” Children of God, lift up 
your heads in hope. Heirs of all the promises, take strong hold of 
your Father’s covenant. And on you also shall be stamped the name of 
Israel : for as a prince you shall have power with God and shall prevail. 
Amen. 


SERMON LXXVI. 


By EDWARD D. GRIFFIN, D.D. 


T2B HBAVENLY MIND. 


Rom. vit. 6.— To be spiritually minded is life and peace. 


Tue apostle is contrasting a carnal with a spiritual mind. By a 
carnal or fleshly mind he means that which is natural to man, according 
to those words of our Saviour, “That which is born of the flesh is 
flesh.” By a spiritual mind he means that new and holy temper which 
is produced by the Spirit of God ; according to the words of Christ 
subjoined to the former, “That which is born of the Spirit is 
spirit.’ “To be carnally minded,” says the Apostle, “ is death : [to 
follow the bent of nature is spiritual death, and leads to eternal death :] 
but be spiritually minded is life and peace :” [to have those disposi- 
j views and aims which the Spirit of God produces, is spiritual 
; life, and leads to eternal life, and brings with it present peace.] The 
flesh and the spirit are repeatedly contrasted by this apostle. “ Walk 
in the spirit, and ye shall not fulfil the lust of the flesh. For the flesh 
lusteth against the spirit and the spirit against the flesh, and these are 
contrary the one to the other. Now the works of the flesh—are these : 
adultery, fornication, uncleanness, lasciviousness, idolatry, witchcraft, 
murders, drunkenness, revellings, and such like.—But the fruit of the 
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spirit is love! joy, peage, long-suffering, gentleness, goodness, faith, meek- 


ness, temperance,”’ “ The fruit of the spirit,” he says in another place, 
“is in all goodness and righteousness and truth.”” These catalogues show 
you at once what # meant by a spiritual mind ; and the contrast between 
the spirit and the flésh shows you howcontrary to nature it is to‘exercise 
such a mind. I suy, contrary to nature; for flesh does not mean sin, 
(as its works just enumerated might seem to imply,) but unsanctified 
nature ; according to the language of the same apostle in another place, 
“In me, that is, in my flesh, dwelleth no good thing.” The whole 


movement of that which is called a spiritual mind is contrary to fallen — 


nature. It is an up-hill motion, and requires great effort. Every step 
of its course is self-denial. A man who would live easy and go where 
nature leads him, will never attain to a spiritual mind. He must enter 
in earnest on a conflict with nature, and wage a war, if notof extermi- 
nation, at least of absolute conquest. There is no life, no peace, fur- 
ther than he does this. 

But that part of the spiritual mind to which I wish to draw your atten- 
tion, is what is called a heavenly mind. It consists of the following in- 
gredients : (1.)) adeadness to the world; (2.) an eye habitually fixed on 


_ heaven, like Abraham, who “ looked for a city which hath foundations, , 


whose Builder and Maker is God ;”,—like the rest of that holy family, 
who, unmindful of the country “ from whence they came out,” desired 
** a better country, that is, a heavenly,” and “ confessed that they were 
strangers and pilgrims on the earth.” (These two ingredients are 
coupled together in those emphatic words to the Colossians: “If ye 
then be risen with Christ, seek those things which are above, where 
Christ sitteth on the right hand of God. Set your affection on things 
above, not on things on the earth ; for-ye are dead, and your life is hid 
with Christ in God.”’) (3.) Such a walk with God: as Enoch main- 
tained ; consisting in an intimate communion with him, (involving a clear 
view of him and a consciousness of living in his presence,) and con- 
sisting also in a will moving in the same line with his will, and leading to 
all that holy and beneficent action, (under the form of obedience,) which 
God himself pursues. 

The heavenly mind, thus constituted, is supported by that faith which 
is “the substance of things hoped for, the evidence of things not seen.” 
It is accompanied of course with an open view of God arid Christj’and 


all those things which exist in the kingdom of God. It is conséious of © 


God’s universal agency, and depends on him for all things. It is fami- 
liar with his mercy and truth, and trusts him unwaveringly. It sees the 
reality and sincerity of the appointment of Christ to his mediatorial 
work, and is accustomed to contemplate his fitness and sufficiency for 
that work,—his fulness and glory,—and approves and receives and relies 
on him as a complete and universal Saviour. Of course it is accompa- 
nied with a sense of acceptance, and in its higher actings, with “ the full 
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assurance of hope,” which brings with it that “ peace of God which 
passeth all understanding.”’ vie 


This is the heavenly mind. ‘To attain this isthe greatest happiness 
on this side of heaven. The man who possesses it lives in a world inde- 
pendent of the world without. Riches and friémds'and even ‘health may 
depart, but in this new world he finds a supply of @ithings. Amidst all 
the changes of life he has here a stable inheritance. To possess this is 
far more than wealth or honor, even as present happiness is concerned. 
It is the highest wisdom to bend all our attention to the acquisition of this. 
How then shall it be obtained? This is a question of the greatest 
personal importance to us. How can the heavenly mind be obtained ? 

My first remark is, that it must be received from Gad, and of course 
must be sought with a deep sense of dependance on him. God must be 
acknowledged as the sole Author of holiness, and we must never think 
to go forth in a course of independent exertions to obtain it. We must’ 
carry about our hearts the eanstant impression that “every good gift and 
every perfect gift is from,above, and cometh down from the Father of 
lights ;”” and must go forth with our eyes fixed on the heavens, saying'as 
we go, “ My soul, wait thou only upon God.” ‘The most holy men.are 
they who have the most of this dependance ; and in proportion as it is 
entire will be their supplies from above. Nor must we look for the gift 
from God but through a Mediator. The intervention of @yMediator 
was not indeed intended to hide the original source ; and lust con- 
stantly feel that that source is in God. But we must also realize that 
the blessing cannot come from God but as the reward of Christ’s right- 
eousfiess, nor be dispensed by any other hand than that of the Media- 
torial King ; that though it comes originally from God, it must come, 
in this twofold sense, through a Mediator. Hence Christ is set forth as 
the more visible and immediate source of supply: (“1 am the vine, ye 
are the branches :’’) and a dependance on him for supplies is made the 
very bond of union by which we grow into him and find a channel of 
communication ftom him to us. “ Abide, in me and lin you. As 
the branch cannot bear fruit of itself except it abide in the vine, no 
more-can ye except ye abide in me.’’ Nor must we overlook the per- 
sonality and‘agency:of the Holy Spirit. We must be sensible that this 
is the diviné Person who immediately does the whole work, and that the 
influence comes’ from Christ only as the Spirit, in the economy of 


redemption, is placed under him as his reward. In this way must we 


depend for sanctification on the sacred Three : on the Spirit as the imme- 
diate Agent ; on Christ 4s the One who by his merits obtained the Spirit 
for men, and by covenant right; as Mediatoria] King, directs all his 
movements ; and on the Father as the original Author of the gift. 

And because the whole furniture of a heavenly*mind comes from God, 
my second direction is, that we must ask him for it in a course of 


habitnal and earnest prayer. The man who would rise up above the 
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standing of ordiary Christiane ‘tind attain to the elevation and serenity 
of a heavenly mind, must be much in prayer. It cannot be gained by 
any other means. Not an instance can be found since_ the conversion 
of Abel, of one raised to this enviable height who was not pre-eminently 
@ man of prayer. The inseparable connexion between prayer, (in this 
‘ more full and intense degree,) and a heavenly mind, depends on the two 
following principles. First, as every degree of progressive sanctifica- 
tion is wrought in answer to prayer, this higher degree must be accom- 
plished in answer to fuller atid more intense supplications. God could 
indeed give without prayer; and the indolent are ready to imagine that, 
being unchangeable, he will bestow according to his eternal decree whe- 
ther men pray ornot. But the truth is, that God acts according to the 
f. known laws of holy mind, and bestows his richer favors only where 
there is an object to draw forth his special regard. Such an object is a 
praying saint ; and the prayers as really affect his heart as they could 
the heart of any earthly parent : his unchangeablenesa not standing in 
the way; for as he exists in one eternal now, the prayers have been 
before him as early as his existence, and eternally and unchangeably 
afiected his heart. By thus allowing himself to act according to the 
known laws of holy mind, he is enabled to display his real character in 
a manner intelligible to creatures: and by the reciprocation of asking 
and bestowing, he makes it manifest that he is the source of all supplies: 
and by thus rewarding supplicants, he encourages creatures to approach 
him and commune with him and grow up into eternal union with him. 
On these accounts he will not grant his special favors but in answer to 
prayer. And when this principle is established, it is plain that the more 
constant and intense the prayers are, the more ample will be the supplies. 
The reason then is obvious why the man who would receive so tnuch as 
to lift him up to a heavenly mind, must be pre-eminently a man of ‘prayer. 
But there is another reason for the close connexion between’ the two. 
A praying spirit is in its very nature the heavenly 1nind ; and in proportion 
to its fulness and intensity is the heavenly mind perfected. Or to reverse 
the proposition, the heavenly mind is in its very nature a spirit of prayer. 
A mind of heavenly tendency will naturally breathe after God, and reach 
towards him, and love to communicate with him. To think then df hav- 
ing the heavenly mind without being much in prayer, is to think of having 
the thing without the thing itself. On both of these accounts the man 
who would possess the heavenly mind, must be pre-eminently a man of 
prayer. 

Thirdly, he must be much employed in heavenly meditation. The 
very idea of a heavenly mind is that it is familiar with heavenly things 
and deeply affected by them, and by that means abstracted from the 
world, The first link*in the chain is familiarity with heavenly things. 
And this cannot be acquired without being frequently conversant with 
them. You cannot be familiar with a friend without frequent intercourse 
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with him. You cannot be familiar with books without much reading. 
You cannot be familiar with any art or employment without repeated 
practice. So you cannot be familiar with heaven without frequently 
visiting it in your thoughts and pondering over its glorious objects. 
There must be seasons for fixed meditation, when every other object is 
excluded ;—seasons distinct from those set apart for prayer. In these 
seasons the mind must ponder deeply, undividedly, and for a considerable 
time together, on the different objects and employments of the heavenly 
world, on its glorious Author, on the Saviour and his work, on the day of 
judgment, on the shortness of time, and the like. Without these set 
seasons the art of meditating will never become easy. There is as 
much an art of meditating as an art of singing, and no more one than the 
other can be acquired without practice. When the mind has become 
accustomed by these set seasons to drop every other object and to bend 
its whole attention upwards, and when the thoughts have thus become 
trained to their flights, it will be easy and sweet to meditate. And the 


_ art of commanding the thoughts being thus acquired, it will be easy to 


redeem from waste and employ in heavenly meditation the hours spent 
alone in riding or walking or in labor. By this means the soul can live 
in heaven the greater part of the time, from morning till night and from 
day to day; and the effect on its holiness and happiness will be im- 
mense. Indeed there is no acquiring a heavenly mind in any other way. 
See you that eminent saint who stands distinguished in all the country 
around for his sanctity and benevolence, and as one who walks with God ? 
He never reached this elevation by any other means. If you could go back 
into.the history of his closet and his private hours for the last twenty 
years, you would find that those waste moments which others devote to 
frivolous thinking or lose in a vacuum of thought, he has employed in 
heavenly meditation, and that he acquired this habit in seasons specially 
set apart for this exercise. You look upon those superior Christians who 
live on the verge of heaven, and wonder how they arose so high. You 
need not wonder more. One of the secrets is now out. For many years 
they have been largely employed in heavenly meditation. 

Fourthly, the man who would attain to a heavenly mind must be con- 
svientious and punctual in his attendance on all the means of grace. 
It must not be a little thing that shall keep him from the house of God 
or from the prayer meeting. He must be a faithful and conscientious 
attendant on sacraments. He must be systematic and inflexible in his 
private devotios, and in reading some portion of Scripture or other 
devotional book every day. 

Fifthly, he must watch. This is a point of the utmost importance, 
and is frequently in Scripture joined with prayer. Our hearts are a tinder 
box, ready to take fire from every spark ; and the whole atmosphere 
around us is filled with scintillations as from a furnace. Without the 
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up the whole frame of a riba vey mind. There is very wary in the me- 
morable command, “ Keep thyheart with all diligence.” Keep thy heart : 

guard every imagination and: thought and feeling. Keep it with all 
diligence : \et.it be thy daily and hourly work. Turn not thine eye 
away : let it be constantly fixed on that moving thing withinthee. Have 
the arm of thy resolution near thee to seize it the moment it attempts to 
fly. If you were set to keep a bird, unfastened, upon the palm of your 
hand, you would know what is meant by keeping the heart with all dili- 
gence. Watch also the approaches of the enemy and all the occasions of 


temptation. Watch your words and actions. Watch the approaches ~ 


_ of Christ and the motions of the Spirit. Watch the providence of God 
as your instructer and guide. Watcll for opportunities of doing good. 
The man who intends to live above the world and keep the face of heaven 
unclouded, must have his eyesabouthim. He must not suffer imaginations 
and thoughts and feelings to come and go as they please without ex- 
amination or care. A heavenly mind is a well regulated mind ; and to 
regulate a thing so complicated aud volatile, is as difficult as to govern a 
kingdom. In this as much as in any thing lies the difference between 
those eminent Christians who walk with God, and those gay and easy 
professors who fall in with the manners of the world. One class are 
keeping their hearts with all diligence, and are eautiously feeling their 
way, and examining every object around them, and comparing it with the 
standard of the word ; and make this the daily toil and business of life : 


the other class flit along without examination or care ; and if no actions’ 


or words escape them which the decent part of the world would condemn, 
they inquire no further. These are never likely to attain to a heavenly 
mind, and I am afraid they will never reach heaven itself. 

Sixthly, the man who would attain to the exalted dignity and serenity of 
a heavenly mind, must pursue a course of habitual and universal obe- 
dience. I do not say a course of sinless perfection, but a course of obe- 
dience extending to every branch of duty, and constant enough to con- 
stitute a habit. Every deliberate sin. ‘to grieve away the Spirit. 
The frequent recurrence of known sin will therefore cut the sinews of 
faith and devotion and prostrate the soul in the dust. A.man can never 
mount up and abide at the high elevation of a heavenly mind without 
pleasing God by an habitual course of filial obedience. 

I may add here, that the man who would reach a heavenly mind 
must be, like God, much employed in doing good. There are two ex- 
tremes to which practical religion has been carried. In one extreme it 
has produced the man of beneficence, who had little to do with devo- 
tion, and had perhaps a very superficial knowledge of the truth; in the 
other extreme it has produced the man of retired devotion, with his 
many experiences, but who never did, any good. Neither is Jikely to 
ascend to a heavenly mind. .The man of beneficence with. little devo- 
tion, has many exquisite gratifications ; but his business is chiefly with his 
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fellow-men: the man of devotion withoutallleneficence, may have some 
intercourse with his Maker, and in the,ages of ignorance, when his 
neglect was winked at, might have Jaad® some elevated views of truth; 
but .in these times of light, when the call for beneficent action is loudly 
heard from heaven and earth, he can never be admitted to an intimate walk 
with God. God will not walk with any man who is so unlike him as the 
retired monk, who, with all his prayers, will not give a cent or put forth 


‘his hand to save a world from death. 


Seventhly, it is necessary to the attainment of a heavenly mind that a 
man pessess a single eye ; that he be not divided between the world and 
God dhd keep a double object in his view. He must have reached that 
point where he feels himself habitually not his own but the servant of 
another ; where he goes forth daily to his work, not principally to please 
himself, but to serve his heavenly Master; where his desire of gain is 
chiefly prompted by a’ wish to obtain the means of extending the Re- 
deemer’s kingdom. ‘To have two masters, or a double object, is to have 
an evil eye ; to have a single object, as the one which controls the heart 
and life, is to have a single eye. None but those who answer the latter 
deseription can live in the unclouded light of heaven. What saith the 
Scripture? “If thine eye be single thy whole body shall be full of light ; 
but if thine eye be evil, [double,] thy whole body shall be full of dark- 
ness.” Those professors of religion whose principal object fron ménth 
to month is to get gain, will certainly never obtain a heavenly mind ; and 
if the#e is any truth in the Bible, they willmever reach heaven itself. 

As it is necessary, to have a single eye, or a single controlling object, 
im @rder, to enjoy the light which brings the elevation and serenity of ‘the 
heavenly mind, it must be manifest that too much involvement in worldly 
cares is unfavorable to this attainment. There are indeed instances ‘in 
which men of latge business and wealth in an eminent degree walk with 
God ; but it is only- where they have written Hontmvess to tne Lorp’on 
all their possessions, and of course retain the single eye. We canhot 
therefore make a law that Olsristians shall not embark in extensive biisi- 
ness ; for some, we see, do this with greatadyantage to the kingdonr of 
Christ. But so many are the temptations connected with such a ‘state, 


' that for one I bless God that I am excused. 


Finally, a man cannot expect to ascend to this holy and happy eleva- 
tion without setting his mind upon it as the personal good to which all 
others must submit, and decreeing in his heart, (with a proper depend- 
ance on God,) that he will attain to this though every thing else be lost, 
He must determine to have this whatever else is given up,—to have it at 
all hazards and sacrifices,—to make every thing else bend and give way to 
this. He must say, and continue to say, “ God helping me, I must and 
will have this. Let every thing else go; this is my point ; this ismiy~all.” 
The man who thus resolves and perseveres, in the manner’ already de- 
scribed, will obtain this most desirable good. It is an old maxim, that if 
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snow, my brethren? Will you start from your slumbers and take hold of 
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pr Joab But there is a certainty in the present case which does 
not attend anyother ; for ‘God has promised success. “ Seek and ye 
shall-find :” “The_soul of the diligent ‘shall be made fat” “ Delight 













































* How much more shall your heavenly Father give pend crt 
them that ask him.” 

Here then is a good within the reach of every man who will feel 
vight and do his duty: And it is worth more in the present life then 
concern and rise up to this pursuit? Not one of you is excluded 
from spending your life high under the arch of heaven, far above the 
world, in full view of the heavenly city, knowing that to be your eternal. » 
home, and sheltered there from all the cares and troubles of life. The 
means'by which you can make the ascent have been pointed out. And 
now the question is, will you come up to this high and holy life, or will 
you grovel still in the dust, sighing, suffering, dying? There is but one 
Mind that can decide for you, and that mind is your own. What.say you 





the strength of God and mount ? or will you lose it all and li = 
jm the dust ? ~ If the latter, complain not hereafter of the want 
fort. If the troubles of life Ad: you sleeping in theit own diinalas, | 
accuse not God. os aie oneal ane ae 
to escape from them all and.jive above their reach. 
find you and break your peace, remember that you have none to blame 
yourselves; for you had the offer of an’ abode in the confines 
of the New. Jerusalem, surrounded with light that would have chased 
every fear away. My brethren, you are all eager for happiness. Now 
the way is peinted out in which you may obtain it: a short way; the . 
only way. You have met with disappointments in the world. Some of — 
you have been unfortunate in business: others of you have lost near and 
dear friends. You find below only what breaks your heart. Now then 
let us escape from all these and live above their reach. Let us go up 
and be happy. Blessed be God»for these tidings to sooth the 
apguished mind. Blessed be God for this offer of rest before we die. 
Our habitation here is desolate ; thanks to God that he has offered us an 
abode so near his seat. © my brethren, let us gratefully aceept, and 
nerve ourselves with strength to climb the heavenly road. Let us tread 
every idol beneath our feet. Let the wide world be dead to us. And 


let ussay to our Father looking out of heaven, Lo, I come, } come.— 
Amen. 





